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+In the name of the Father and of the Son and of the Holy Spirit. Amen+

At the time of the Reformation those variably called the Radical Reformers or Enthusiasts,
Sacramentarians, Fanatical spirits and Schwarmerei, rejected and condemned a revelation
evident in all of Sacred Scripture and, therefore, contained in the Lutheran Confession, namely:
the One True God saves by External Means.

The Chief Objection from the Sacramentarians was concisely addressed by Luther in the Large
Catechism, Part IV, Holy Baptism. There, Luther notes their Objection: Because Baptism is an
*outward* thing, it cannot save, because outward things cannot save. In this objection is an
implicit severing of the Material from the Spiritual and, further, a rejection of the plain reading
of Sacred Scripture as it respects, not only Holy Baptism itself, but the entire manner in which
God reveals His saving work throughout. So, what to do?

This objection is alive and well today, of course. Luther, like a child, leans into the false
proposition and says, in short, “So what if Baptism is an outward thing? Here stand the words
of Christ, Whoever believes and is baptized will be saved. Let Baptism, therefore, be a
thoroughly outward work.”

In addition, Luther goes right to the heart of why it is characteristic of the One True God to save
with External Means: Because the One True God, in the Person of the Son, would, in time,
become Incarnate by the Holy Spirit of the Virgin Mary. Luther notes to the Sacramentarians
that Jesus Christ, Himself, is thoroughly outward, inasmuch as the Flesh and Blood He receives
from Virgin Mother is not illusory, but True and Substantial. Are we to believe that the
Redemption, secured by such External Means, crucified and raised as they were, would not, in
like manner be distributed and given through External Means?

Therefore, all of God’s saving acts in the Old Testament, joined to External Means and Promises
as they are, were Types of the One to come; shadows that pointed from themselves to the Body
that cast them (Col. 2:16—17). Such included the Rainbow, after the global flood, the Sacrificial
System, the Priesthood, the Temple, the Bronze Serpent, etc.

Additionally, all of God’s Saving Works Commanded and Instituted by the Incarnate Son in the
New Testament, deliver the Savior who has been joined in Personal Union to our Nature and
further joins Himself to Word, Water, Bread, and Wine.



The Means of Grace given us by Christ our Lord, however, are no mere shadows, as there Old
Testament Types. They are realities in themselves, through which Christ Jesus and the Holy
Spirit effectually work in and through to Call, Gather, Enlighten, and Sanctify the whole
Christian Church on earth, and keep it in the one true faith, with Jesus Christ. This also
includes, of course, the Gospel itself. Luther writes:

Indeed the entire Gospel is an external, verbal preaching. In short, what God does and works
in us He proposes to work through such external ordinances. Wherever, therefore, He speaks,
yea, in whichever direction or by whatever means He speaks, thither faith must look, and to
that it must hold (LC, IV.30).

If this be true of the Gospel–in addition to the other Means of Grace–then it is, likewise, true of
the Office by which these things are distributed amongst Christians. In addition, the Call for
that Ministry to be done amongst a particular people is an outward work of God. In other
words, even as Christ Jesus is present in the Divine Institutions, just so is the Office of the
Ministry His very own Office in and through which He labors for the sake of His dear people,
through whom He likewise Calls laborers to labor.

And, here, we come to the relevance of everything said heretofore with the First Reading
appointed for today, wri�en in Acts 16. In Acts 16, we hear, quite clearly, that God works
through External Means. In this case, both the Call and the Preaching Office.

Something extra-ordinary occurs in Acts 16; that is, something outside the ordinary way of
things. Again, we read: A vision appeared to Paul in the night. The vision is the extra-ordinary
thing. Such a things were more prevalent in the Old Testament than the New, for In these last
days God has spoken to us by His Son.

Of course, to a limited extent, visions persist in the Apostolic Age, but there is no promise they
should be relied upon or will continue. We don’t want to set limitations upon God, nor is our
eschewing of reliance upon these extra-ordinary communications from God to be interpreted as
a claim of what God can or cannot do. It is a ma�er of what He has promised to do.

In any event, although the vision is outside the ordinary, what that vision pertains to is
something quite ordinary and ever-enduring in the Holy Christian Church. We read further, a
man of Macedonia was standing there, calling him and saying, “Come over to Macedonia and
help us.” Considering what this might mean, Sts. Paul and Luke and those with them



concluded: Immediately we sought to go on into Macedonia, concluding that God had called
us to preach the gospel to them.

The ordinary thing, then, is the Call, now regularly issued by Congregations, but to be
interpreted, truly, as that God has called a Minister to preach the Gospel. That God works
through External/Outward Means is fairly established by this text in Acts 16, alone. The
Macedonian man called out for help, but it was interpreted as, truly, a Divine Call.

And, indeed, when St. Paul arrives in Philippi to preach, we see that the Gospel, though a
thoroughly outward work, as we noted from Luther earlier, is also that which God does and
works. For, a certain Lydia, heard the preaching of St. Paul, but we read: The Lord opened her
heart to pay a�ention to what was said by Paul. By what means does the Lord open her heart
to pay a�ention to the preaching? Is it not the preaching itself, through which the Holy Spirit
works? Yes.

For the beloved Apostle notes in Romans that the Gospel, far from being mere information as
that read in a newspaper, is rather the very Power of God to save. The Gospel is the very thing
by which faith comes. The Word of God goes out and accomplishes that purpose for which the
Lord sends it, gathering many in. This Word of God is a living word; a sharp two edged sword.

To another city of Macedonia, Thessalonica, St. Paul writes, And we also thank God constantly
for this, that when you received the word of God, which you heard from us, you accepted it
not as the word of men but as what it really is, the word of God, which is at work in you
believers (1 Thess. 2:13).

The significance of all of this cannot be under-stated, and I think it apropos for my inaugural
Sermon here amongst you, dear Christians. This is the very reason for which our Doctrine of the
Ministry was established in the Augustana, particularly Article XIV, in which it is wri�en, Our
churches teach that no one should publicly teach in the Church, or administer the
Sacraments, without a rightly ordered call. Why? Simply, it is contrary to the evidence of
Sacred Scripture. There are no self-appointments in the Church, but only those made by God.

In addition, It is in this way that those who take up the Call and the ones through whom Calls
are issued would have confidence that God—and not merely of man—is at work for the
gracious benefit of all.

Far be it from those who open their mouths in the hearing of all that they be characterized as
those false Prophets who followed Jeremiah around. The Lord God says, “I did not send the



prophets, yet they ran; I did not speak to them, yet they prophesied,” (Jer. 23:21). How, then,
can the Minister of the Gospel have confidence that he labors in the Lord’s labor? Only through
his ordination and the Call. Likewise, how can the Local Parish have confidence that the Lord’s
labor occurs in their midst? Only through the Call. All together, then, benefit from this Divine
Order.

Thus and so, Luther has wri�en, "If we emphasize the call, we can worry the devil. A parish
pastor can claim that he possesses the office of the ministry, baptism, the sacrament, the care of
souls, and is commissioned, publicly and legally. Therefore the people should go to him for
these things. But the alien interlopers and plo�ers can make no such claim and must confess
that they are strangers and graspingly seek what is not theirs. This cannot be of the Holy Spirit,
but of an exasperating devil," (Infiltrating and Clandestine Preachers, 1532, AE 40.385).

Do you see why this is significant? How can the Minister of Christ labor confidently unless he is
assured that he labors in accord with the Lord’s will? And, how can the dear people of God
have confidence that Christ Jesus is in their midst, laboring the labor through the Called and
Ordained Servant, without a Rightly Ordered Call?

Such externalities help the Minister to go about his work manfully, faithfully, and confidently,
not in a domineering way, as St. Peter notes, but willingly, as the Chief Shepherd would have
him do.

In the same way, the people of God are given to see, not the person of the Pastor, but the Office,
and rejoice that the Labor is Christ’s and not the man’s in the Office. It can also give comfort to
grieving hearts when a beloved Pastor, such as Pr. Bombaro has been and is, departs. All know
that Christ remains here, even if a different Ambassador picks up the plow to continue the work
that was begun.

In addition, it gives comfort to the one who departs, along with his dear family, that the Head of
the Church; the ever-reigning King in Heaven, would have the labor of Pr. Bombaro, helped
along by his dear wife and children, be done far away from here.

These sorts of journeys can be difficult. Very many of St. Paul’s own missionary journeys were
accompanied by trial after trial. But he did not lose heart, because in every instance—we must
conclude—St. Paul interpreted those calls in like manner as the one we heard in Acts 16, that
God had called him to preach the Gospel here and there. And that particular call of the
Macedonian man Help us! is the call of every calling congregation.



The Greek verb is used sparingly in the New Testament. In nearly every instance, the cry help is
directed toward Christ for Divine aid. Thus and so, the Syrophonecian Woman, whose daughter
was possessed of a demon, cried, Help me! to the Lord Jesus, (Ma�. 15:25). Likewise, the man
with a demon-possessed son, cries, Help us to the Lord Jesus (Mark 9:22). And when the Lord
responds, All things are possible to the one who believes, the man responds further, I believe,
help my unbelief! (v. 24). And Hebrews, likewise, says, He Himself hath suffered being
tempted, He is able to help them that are tempted, (Heb. 2:18).

Just so, should we hear the Call of the Local Parish with the same ear: Namely, a cry for the
Lord of the Harvest to send laborers into the Harvest. That was the cry of Blessed Sacrament,
and it has been answered. That was the call of my former parishes, St. Paul and Zion, and, God
be praised, it has been answered. It is the call of the multitudinous individuals involved in
LCMS global mission to Pr. Bombaro, and, most assuredly, it has been answered.

The Help of the Lord comes by these External Means, one and all. The External Call is issued,
accepted, and the labor begun and continued. Christ Jesus is at work now as ever He has been
through the Ordinary Means of the Gospel, Holy Baptism, Holy Absolution, and the Sacrament
of the Altar to give of Himself and to give Himself for the Forgiveness of Sin.

These things the Lord Jesus has said and given in His Holy Word so that, as He said today in
the Holy Gospel: that in me you may have peace. In the world you will have tribulation. But
take heart; I have overcome the world. You have been clothed by, spoken to, and are
continually fed by the One who has overcome the world. Being in Him, then, you, too have
overcome and will finally overcome the world. The help of the Lord has come and comes
always.

+To Christ be all the glory. In Jesus name. Amen+


